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NGĀ MAUNGA

Ko Marotiri te maunga
Marotiri is the mountain

Ko Mangahauini  te awa
Mangahauini is the river

Ko Te Whānau-a-Ruataupare me Te 
Aotāwarirangi ngā hapū

Te Whānau-a-Ruataupare and Te Aotāwarirangi 
are the sub-tribes

Tihe mauri ora!
Alas, the breath of life!

L
OOKING down f rom the top of 
Busby ’s Hill, the magnificence of 
Tokomaru spreads majestically before 

you. Glance ever so slightly inland and the 
maunga of Marotiri towers over the township 
and stands just as proudly. This iconic feature 
symbolises the history of the people of Tokomaru, 

from its earliest inhabitants and settlers to those 
who today recognise it as home. References to 
Marotiri grace waiata (songs) of two renowned 
local composers in Tuini Ngāwai and Ngoi 
Pēwhairangi and stands in full view of the four 
marae, Tuatini, Pākirikiri, Waiparapara and Te 
Ariuru.  

The ruins of the old freezing works and wharf 
at Waima reflect a bygone age, as do the many 
historic sites dotting the coastline all the way to 
Te Māwhai point at the southern end of the bay.  
A mixture of old and new, co-existing side by 
side in the face of today’s challenges. 

The local schools — Te Kura Kaupapa Māori 
o ngā Taonga Tūturu o Tokomaru and Hātea-a-
rangi — fulfil the hopes of local youth whether 
they choose to stay in the district or leave.  And 
for those who do remain or return, there is always 
the iconic kapahaka group, Te Hokowhitu-a-Tū.  
Seventy years-plus young and still going strong 
topping it off with a first placing in the recent 

Tamararo competition held just last month here
in Gisborne. 

The following stories reflect the glory of a
bygone age, however, their influence continues to
play a major part in current day discourse.  The
marae are active, the people are buoyant and the
pulse of the community still beats strongly.  The
descendants of Ruataupare and Te Aotāwarirangi
continue to display the same resilience and resolve
as their tipuna (ancestors).  From the peak of
Marotiri to the seaward points of Te Tawhiti-nui-
a-Pāoa in the north, and Te Māwhai in the south,
this enclave of creativity we know as Tokomaru
Bay continues to thrive. And as Te Hoko-whitu-
a-Tū look towards next year’s Matatini kapahaka
festival with an air of confidence, it will continue
a legacy embedded from time immemorial.  So
what makes Toko tick — the water, the kaimoana
(seafood), the people perhaps? A combination of
all I suspect, but who am I to judge?  Read on,
perhaps you will be able to figure it out.

Kāre āku pānga whenua ki konei, arā kei 
Tokomaru

I do not have land here, but I do in Tokomaru

A te wā hoki ai koe ki reira
In due course you will return and claim that 

inheritance

(Uttered by Hinemaurea to her daughter Ruataupare)

R
UATAUPARE has already featured in 
previous issues — Whetumatarau and 
Kawakawa (March 08) and Pātangata 

and Wharekahika ( June 08) — yet another chapter 
of her story belongs right here in Tokomaru.  
Following her marriage to Tūwhakairiora in 
Wharekahika and her residence in Ōkauwharetoa 
in Te Araroa, where she bore all her six children, 
Ruataupare grew restless of the fact that as 
the mana of her husband grew, it did so at the 
expense of her own. After all, she too was born of 
royalty, yet the accolades in the aftermath of her 
marriage focused solely on those of her husband.  
And when the naming of their whānau also took 
on the name of her husband, it is said she had 
had about enough. Ruataupare desired her own 
hapū, befitting her inheritance and, for as long 
as she remained with Tūwhakairiora, this was 
unlikely to happen.

Ruataupare thus separated from Tūwhakairiora 
while still living at Ōkauwharetoa and at the 
same time prompted him to marry her younger 
cousin, Te Ihiko-o-te-rangi. This he did and took 
up residence with her further down the coast 
at Horoera. So determined was Ruataupare in 
re-establishing her legacy she decided to leave 
Ōkauwharetoa. Not even her advancing age 
was going to stop her.  She initially moved to 
Tūparoa (near Ruatōrea) but finally settled in 
Tokomaru Bay.  Her arrival though, was not 
entirely welcomed by the local Wahineiti, but 
realising the reputation of her estranged husband, 
they were somewhat cautious in expressing their 
disapproval.

In the issue, Whetumatarau and Kawakawa 
(March 08), you will recall the story of the 
migration of Tamakoro and Uetaha f rom 
Whāngārā to Kawakawa and their expulsion 
of the Ngāoho people, who had invaded the 
district some years earlier. In that migration the 
group was joined by several of their Ngāi Tūere 
relations including Te Aotaki and Hinemaurea, 
the parents of Ruataupare. During their journey 
north, the group settled for a time at Pōrou, just 
south of Tokomaru and it was here that Tamatea, 
the elder brother of Ruataupare, was born.

The Ngāi Tūere factions of Tamakoro formerly 
lived at Pouawa and Puatai (Whāngārā), verging 
on to Ūawa (Tolaga Bay), at which time was under 
the leadership of Kahukuranui, the son of Hauiti 
and Iranui. Kahukuranui’s domain extended to 
Tokomaru but Te Wahineiti, displaced from 
settlements in the south in and around Ūawa, also 
settled in Tokomaru and had increased rapidly 
in number. While the relationship between 
Kahukuranui and Te Wahineiti was amicable, 
the Kahukuranui people had become weary of 
the rising power of Te Wahineiti, but what could 
they do?

So it was when Ruataupare arrived in 
Tokomaru. The local Wahineiti, while living 
on friendly terms with the Kahukuranui, didn’t 
fancy the thought of new arrivals encroaching 
into the territory. Therefore when Ruataupare 
arrived they saw that as a precursor of further 
encroachment by her people. Ruataupare lived at 
Kōhore-aruhe at the southern end of Tokomaru 
and, enjoying an afternoon siesta one day, was 
goaded by two of the local Wahineiti — thinking 
that this would be enough to cause her to leave 
and settle elsewhere. When Ruataupare awoke, 
she broke into a rage and felt humiliated beyond 
reproach.  

The insult couldn’t go unpunished and she 
summoned her grandson, Te Rangitaukiwaho, to 
go to Ōkauwharetoa and request his grandfather, 
Tūwhakairiora to avenge the insult upon her by 
the Waihineiti.  Tūwhakairiora responded to the 

call and assembled a huge force that included 
his sons and before long arrived at the mouth 
of the Mangahauini stream at Tokomaru.  The 
attack was swift and gradually moved inland to 
a spot, subsequently called Ngā Puna-rua. Here 
the Wahineiti made their last stand but were 
thoroughly defeated. The battle was called Ngā 
Puna-rua–a-Tīnātoka (The double victims of 
Tīnātoka), named so for the fighting prowess 
of Tīnātoka, Tūwhakairiora’s son, who in one 
engagement killed two men with a single sweep 
of his taiaha (spear).

Remnants of Te Wahineiti escaped further 
north to join their kinfolk in Waipiro, however 
their defeat in Tokomaru paved the way for 
Ruataupare to settle and create her own dynasty. 
Furthermore, the family links to Kahukuranui 
would insure that this dynasty could not be 

threatened. For the record, Kahukuranui was 
married to Tāwhipare, sister of Te Ātaakura and 
mother of Tūwhakairiora. Kahukuranui had a 
son, Tautini whose son, Tūterangi-katipu fought 
with Tūwhakairiora in the battle of Te Waiwhero 
against Te Whānau-a-Apanui. 

For his bravery, Tūterang-katipu was presented 
the daughters of Ruataupare and Tūwhakairiora, 
namely Māriu (I) and Te Ātaakura (II),  in marriage. 
Tūterangi-katipu’s marriage to Māriu produced a 
son, Te Rangi-tau-ki-waho (the messenger sent 
by Ruataupare, also her grandson) who married 
Mariu (II), the daughter of Tūwhakairiora and 
his second wife, Te Ihiko-o-te-rangi.  Tautini also 
had a daughter, Te Aotāwarirangi, who co-jointly 
was to establish her legacy in Tokomaru along 
side her illustrious aunt. Ruataupare had finally 
found a place she could call home.

The Return of Ruataupare – Home at Last?

He Mihi
Tēnā koutou e pānui mai nā ki tēnei 

putanga tekau mā whā o, Ngā Maunga 
Kōrero o Te Tairāwhiti. E mārō tonu te haere 
o ngā waewae e whai nei i ngā tapuwae o 
kui mā, o koro mā, ā, tae atu ki te pūtake 
o Marotiri maunga ki Tokomaru.  Ko te 
kāinga tūturu hoki tēnei o te iwi o mua, o 
Te Wahineiti, whai muri mai ko te hokinga 
mai o Ruataupare me tōna mana rangatira.  
Tāpiri atu ko te mana o Tautini heke iho 
mai ki tōna tamāhine ko Te Aotāwarirangi, 
ā, heke iho tonu atu ko te kāinga o 
Tokomaru me ōna tāngata e hora nei.  Kāti, 
whakatā mai, pānui mai, whakaarohia mai.

Greetings to you all reading this issue, 
the fourteenth in the series, of Ngā Maunga 
Kōrero o Te Tairāwhiti.  We continue our 
journey in the footsteps of our ancestors to 
the base of Marotiri, the ancestral mountain 
of the people of Tokomaru Bay and home of 
the ancient tribe of Wahineiti.  Their demise 
led to the rise of Ruataupare and also Te 
Aotāwarirangi from her father Tautini, 
whom together represent the people who 
now populate Tokomaru.  Therefore, loosen 
up, read and let your thoughts wander. 

Walton Walker – School of Humanities, 
Tairāwhiti Polytechnic.

(Ngā tino mihi ki a, Phil Aspinall, 
Tate Pewhairangi, Kody Pewhairangi, 

Mere Chaffey, Arapata Hakiwai (Te Papa), 
Lois McCarthy, Rawiri Matahiki, 
ngā pakeke o Tuatini Marae and 

te whānau o Ariuru Marae)

Te Hono-ki-Rarotonga, the meeting house at Pākirikiri Marae celebrates its 75th year next 
year.  The marae is the centre of the descendants of Ruataupare.

Marotiri and 
Tokomaru Bay
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T
E AOTĀWARIRANGI is the renowned ancestor of 
the tribe in Tokomaru bearing the same name.  She 
was the daughter of Tautini and Hinetamatea both 

of whom were grandchildren of the famous Hauiti and his wife 
Kahukuraiti, the daughter of Rongowhakaata and Moetai. Tautini’s 
father was Kahukuranui, the eldest son of Hauiti. Kahukuranui was 
responsible for consolidating the estate of his father Hauiti, in the 
aftermath of his battle with his elder brothers, Taua and Mahaki 
(See Tītīrangi and Ūawa — November 07). Kahukuranui achieved 
this by placing his three sons at strategic points in the conquered 
area — Te Aketūangiangi at Maungakōwhai near the Waikawa 
stream in Waipiro to the north; Kapi-horo-maunga at Anaura to 
the south; and in the centre at Toiroa near Tokomaru was Tautini.

Tautini, the father of Te Aotāwarirangi, was not much liked 
by his peers, least of all his neighbours the Wahineiti, because of 
his penchant for human flesh, particularly that of young children.  
When the occasion demanded he would push children over the 
cliff from his hill-top pā (fortress) at Toiroa to be gathered by one 
of his attendants and prepared for his meals. However the child of 
Tū-te-manga-rewa of Te Wahineiti, was to be Tautini’s last meal 
as he was caught in the act and killed by Tū-te-manga-rewa.  The 
death of such an important person however, couldn’t go unpunished 

and when Te Aotāwarirangi heard the news she covered herself 
in red ochre, rendering herself tapū (sacred), and demanded from 
Tū-te-manga-rewa the return of her father’s head.  She then set 

out overland for Kawakawa 
(Te Araroa) to seek the help of 
her brother, Tū-te-rangi-katipu 
and her uncle, Tūwhakairiora.  
Tū-te-rangi-katipu had fought 
with Tūwhakairiora and had 
married his daughters, Māriu 
and Te Ātaakura.

A l o n g  t h e  w a y,  Te 
Aotāwarirangi displayed her 
father’s head in the hope of 
rallying support from observing 
onlookers. At Maungakōwhai, 
Te Aketūangiangi requested 
that she call upon him on her 
return because he had partaken 
of the shoulder of her father — 
who was also his own brother!  
Upon reaching Kawakawa she 
passed the head to her brother, 
Tū- te- rang i-ka t ipu , who 
paraded it before the locals 
urging them to battle. Tū-te-
rangi-katipu also performed 
karakia (incantations) to remove 

the tapū from his sister and to ensure the success of the avenging 
taua (war party). Under the leadership of Tū-te-rangi-katipu and 
Tūwhakairiora, the war party returned to Tokomaru.  Along the 
way they stopped at Maungakōwhai and fulfilled the wish of Te 
Aketūangiangi, attacking and disposing of him and his followers.  
The same fate awaited those at Niniho pā where Hai-atau, the 
man who had brought Tautini’s shoulder to Te Aketūangiangi, 
was captured and killed. At Tātara-koura, a defiant haka by its 
inhabitants, stripped naked for the occasion, so impressed the 
avenging party that they continued on to Toiroa. 

When the party reached Tokomaru, Tū-te-manga-rewa, under 
the cover of darkness, covertly embedded himself in the avenging 
taua to assess their strengths and weaknesses.  He was recognised 
however, and pointed out to Tū-te-rangi-katipu, but managed to 
slip away to take up his position at the entrance way of Toiroa.  
Arriving at the gate of the pā, Tū-te-rangi-katipu confronted and 
dispatched Tū-te-manga-rewa and in moments the fate of the 
people inside Toiroa was sealed.  

Thus the death of Tautini, father of Te Aotāwarirangi, was avenged 
and the toll on Wahineiti was again, severe.  For their services, the 
avenging taua, consisting mainly of Te Whānau-a-Hinerupe from 
Kawakawa, was practically gifted the whole of Tokomaru by Te 
Aotāwarirangi and this was agreed to by her brother, Tū-te-rangi-
katipu. However, time would dictate that the claim by Te Whānau-
a-Hinerupe to the district would lapse for want of occupation and 
that mana whenua (land rights) would revert to the descendants of 
Tautini and his daughter, Te Aotāwarirangi.

Te Aotāwarirangi and the Battle of Toiroa

I
N the Field Museum in Chicago, USA, 
stands Ruatepupuke, a fully decorated 
wharenui (meeting-house) which formerly 

stood right here in Tokomaru Bay.  This house 
was opened in 1881 but was the second to bear 
the name. Ruatepupuke I which formerly stood 
on the site of the current Tuatini Marae was 
dismantled, soaked in whale oil and buried in the 
Mangahauini stream in 1820 lest it fell into the 
hands of the invading Ngāpuhi tribe who weeks 
earlier had successfully besieged the fortress pā 
of Whetumatarau in Te Araroa.  The course of 
the river subsequently changed and the carvings 
were never recovered.  

The 1881 Ruatepupuke, also referred to as 
Ruatepupuke II, was built for Mōkena Rōmio 
Babbington, an eminent leader of the time 
and son of Mere Karaka Tiratapu and George 
Babbington, a whaler and one of the first white 
settlers in Tokomaru.  The house stood on Beach 
Road about 50 metres from the Mangahauini 
River bridge.  Sometime in the 1890s the house 
was sold to a Mr Hindmarsh, a dealer in Māori 
curios and eventually passed into the hands of 
J.F.G. Umlauff, a prominent dealer in natural 

history objects from Hamburg, Germany.  In 1902, 
Umlauff put the house up for sale, describing it 
as the most important and most interesting piece 
in his sale catalogue.  To enhance its appeal to 
prospective buyers, Umlauff erected the house 
in its entirety but with modifications, including 
cutting all the pou (wall posts) to the same 
length, so that it could sit flat on the floor of the 
exhibition area, replacing missing carved boards 
from the front of the house with plaster casts 
and making improvised tukutuku panels since all 
the original ones were missing.  The designs for 
these panels were taken from a book by Augustus 
Hamilton which came from Porourangi meeting 
house in Wai-o-matatini (near Ruatōrea).

In 1905 the meeting house was eventually sold 
to the Field Columbian Museum in Chicago (now 
The Field Museum), through its curator, George 
Dorsey, but was kept in storage for 20 years due to 
lack of space.  In 1925 the house was taken from 
storage and reconstructed exactly as Umlauff had 
erected it in Hamburg years earlier. However, to 
recapture its authenticity, approaches were made 
to New Zealand for whāriki (floor mats) and 
kākaho (roofing material) for the house.  The 
Hon Apirana Ngata was approached to assist and 
in turn asked the people of Tokomaru to weave 
24 whāriki which were shipped to Chicago.  

The house underwent other modifications 
over the years however it was not until 1992 that 
full restoration and reconstruction was started.  
This project involved the people of Tokomaru 
Bay who made all the new tukutuku (woven) 
panels for the house under the guidance of local 
kaumātua, Phil Aspinall. On 9th March, 1993, 
Ruatepupuke II was formally opened to the 
public.

The people of Tokomaru have discussed the 
future of their whare, Ruatepupuke, including 
its possible return to Aotearoa. However, for the 
foreseeable future they are happy that it remain, a 
marae abroad, in the Field Museum in Chicago.

Ruatepupuke 
A Marae Abroad

Ruatepupuke II in the Field Museum, 
Chicago, USA.

Te Aotāwarirangi Tautini Tūterangikatipu Toiroa the pā of Tautini

Tahuri mai ki āu, ki tō wahine iti
Turn hence to me, to your lesser wife

Māhau te wahine matua, ki āu te wahine iti
Take thee my principal wife, leave to me the lesser wife

W
AHINEITI have featured in two 
other stories on these pages and in 
both cases they have been on the 

receiving end of a good old thrashing.  At their 
height, they were a prolific tribe, occupying a huge 
expanse of territory from Whāngārā in the south 
all the way to the Waiapu valley in the north.  But 
despite their numbers their existence appeared 
very much dictated by the actions of other tribal 
groupings, some of whom were Wahineiti factions 
themselves. So, who were Wahineiti and where 
did they come from?

Porourangi, the eponymous ancestor of Ngāti 
Porou, whilst living in Whāngārā with his wife 
Hamo-te-rangi, fathered three children – sons, 
Hau and Ueroa and a daughter, Rongomai-
āniwaniwa.  Hau, the eldest son married two 
sisters, Takotowaimua and Tamateatōia and 
moved to live at Te Māwhai in Tokomaru with a 
number of relatives and his brother Ueroa, in tow.  
Takotowaimua was Hau’s principal wife but when 
she became pregnant with their first and only 
child, Kehu-tiko-pārae, she developed a fondness 
for her husband’s younger brother, Ueroa.  When 
Hau found out he naturally hit the roof and 
quarrelled bitterly with his brother. At one point 

Hau even threatened to take up arms against his 
brother. Without any hope of resolution and to 
prevent further escalation of the situation, Ueroa 
left Te Māwhai together with Takotowaimua.  
Another version of the story says that the two 
eloped.

As Ueroa and Takotowaimua departed, 
Tamateatōia, the junior wife of Hau, turned to 
her husband and consoled him with the words, 
“Tahuri mai ki āu, ki tō wahine iti — Turn hence 
to me, to your lesser wife.”  An alternative to this 
narrative had Hau calling to his brother, “Māhau 
te wahine matua, ki āu te wahine iti — Take thee 
my principal wife, leave to me the lesser wife.”  
Thus the name Wahineiti originated and was to 
be given to all the descendants of Hau and his 
lesser wife, Tamateatōia through their children, 
Rākaipō, Awapururu and Tūere (circa 1500AD).  
Within three to four generations Wahineiti would 
become a dominant force along the entire eastern 
seaboard and feature in a number of major battles 
against tribal groupings that emerged from the 
same whakapapa (genealogy) bloodlines as they 
did. In the aftermath of these battles, however, the 
Wahineiti were decimated and essentially ceased 
to exist as a separate tribe.

The incident between Hau and Ueroa is referred 
to as, Te Taranga i a Ue rāua ko Hau — The 
parting of Ue and Hau and the places where they 
stood at Te Māwhai before parting are known as 
Ue and Hau.

Te Wahineiti – Descendants 
of the Lesser Wife

Te Māwhai Point, the home of Hau and the place where he argued with his brother Ueroa.

Te Aotāwarirangi, the 
ancestral house at 
Ariuru Marae.


